This short essay provides a structural analysis of the book of Alma. According to the argument, the book divides into two parallel halves, Alma 1-29 and Alma 30-63, which tell parallel stories. The structure sets in parallel the narratives of Alma's two periods of Christian preaching and related events, and then it sets in parallel the mission of Mosiah's sons and the so-called war chapters. Numerous subtle literary connections between the two halves make clear that this larger structuring of the text is intentional.
both narratives present their subjects in terms of the trouble they cause for Nephite law. Immediately after his death, Nehor's followers find they have to take care not to run afoul of the law. They can spread their message of priestcraft only by "pretend [ing] to preach according to their belief, " since "the law could have no power on any man for their belief " (Alma 1:17). 5 It is important to note how similar this description of the Nehorite movement is to the later description of Korihor's appearance among the Nephites: "There was no law against a man's belief, " the text explains, such that "if a man . . . did not believe in [God] , there was no law to punish him" (Alma 30:7, 9); consequently, "the law could have no hold upon" Korihor (Alma 30:12). These narrative descriptions clearly establish a correspondence between the stories of Nehor and Korihor.
With this first clue in hand, readers might recognize that the larger consequences of Nehor's and Korihor's respective interventions among the Nephites are also parallel. Both figures meet untimely ends because of their disruptive behavior, and each turns out to be connected to a dissenting Nephite movement. Shortly after Nehor's preaching, one of his followers, Amlici, incites a full-blooded rebellion that creates a separatist group. The Amlicites fight the main body of the Nephites, assisted by Lamanites (see Alma 2-3). In parallel, Korihor's connections to the Zoramites introduce the story of their rebellion. 6 The Zoramites end up as another separatist group at war with the Nephites, similarly 5 4: 430. Whatever the merit of Gardner's speculation, he has clearly underscored the importance of the Korihor-Zoramite connection. And the connections arguably go a good deal further than Gardner suggests, with similar themes occupying assisted by the Lamanites (see Alma 31-35, 43-44). What clinches this correlation between the Amlicite and the Zoramite rebellions is a note Mormon provides in each account. The battle with the Amlicites ends with the victorious Nephites "throwing the bodies of the Lamanites which had been slain into the waters of Sidon" (Alma 2:34), with their bones eventually swept out into "the depths of the sea" (Alma 3:3); Mormon follows the battle against the Zoramites with a report of when the Nephites "cast their dead into the waters of Sidon, and they have gone forth and are buried in the depths of the sea" (Alma 44:22).
7 Just as the Nehor and Korihor stories serve as parallel narratives, so do the subsequent stories of the Amlicite and Zoramite rebellions.
Following the Amlicite rebellion, Alma leaves the judgment seat (see Alma 4) . His subsequent preaching in several cities is reported, with emphasis on three cities in particular: Zarahemla, Gideon, and Ammonihah. 8 Zarahemla, Nephite Christianity's headquarters, requires diligent effort from Alma to ensure that the church leaders there attend to their duties-regulating church affairs and revitalizing the members' commitment (see Alma 5). Gideon requires far less from him, with the result that his preaching there is short, but profound (see Alma 7). Ammonihah proves horrifically trying, with Alma's message largely rejected and his followers either exiled or massacred (see Alma 8-15). Does all this find a parallel elsewhere in the book of Alma? In fact it does, in Alma's instruction to his three sons after the Zoramite rebellion. 9 Alma's preaching in Zarahemla parallels his instruction to Helaman, who will serve as head of the Nephite church and so requires serious instruction before performing his duties (see Alma 36-37).
10
Alma's preaching in Gideon corresponds to his instruction to Shiblon, an already-dutiful son who requires few words from Alma (see Alma 38). Finally, Alma's preaching in Ammonihah correlates with his instruction to Corianton, his wayward youngest son, whose actions have upset the Zoramite mission (see Alma 39-42). As if to make these parallels perfectly clear, a textual tie between Alma's preaching in Ammonihah and his instruction to Corianton appears in the text, with Alma's theme concluding each time with why Adam and Eve were prevented from eating from the tree of life. Alma draws strikingly similar conclusions in each case, with a parallel emphasis on preventing God's word from being made "void" (Alma 12:23; 42:5). Thus, following the parallel stories of Nehor and Korihor and the parallel stories of the Amlicites and the Zoramites, the text provides the parallel stories of three occasions for Alma's preaching, addressed in turn to (1) a figure of potential responsibility requiring detailed instructions (Zarahemla, Helaman), (2) a faithful figure who appreciates brief adulation (Gideon, 9. Grant Hardy has noted that Alma's preaching to his three sons seems out of place in the flow of Alma 30-44 since it basically interrupts the Zoramite rebellion. He brilliantly suggests a motivation for this misplacement, however, namely that the placement of Alma 36-42 serves to "disrupt a smooth reading of the Zoramite story, which, taken as a whole, did not go so well. These parallels between portions of the book of Alma's first and second halves clearly seem to be deliberate, as if the editor intentionally selected narrative material to give the impression that Nephite history between Nehor and the situation at Ammonihah was in many ways repeated between Korihor and Alma's final words of instruction to his sons. This of course follows what Grant Hardy has identified as a major narrative strategy for Mormon as editor: the use of parallel narratives to underscore the theme of "providential recurrence. " 11 It seems this strategy organizes the whole of the book of Alma.
This larger structuring of the book of Alma as two parallel halves continues with Alma 17-29 and Alma 45-63, though somewhat more subtly. Each of these two sequences opens with Alma beginning on a journey that is interrupted before its conclusion-a journey to Manti in Alma 17 that is interrupted when Alma encounters Mosiah's sons (see Alma 17:1) and a journey to Melek in Alma 45 interrupted when Alma mysteriously disappears (see Alma 45:18). In each case, these interrupted journeys set up the larger narrative's shift from Alma's story 13. There may be an intentional contrast in the parallel narratives between Ammon's successes, which yield the conversion of Lamanites in seven territories total, and Amalickiah's successes, which yield the capture of only six territories total-Teancum repelling him just before he could capture the seventh territory (Bountiful) that would have made his violent efforts the perfect parallel of Ammon's peaceful preaching.
while Ammon, the missionary, is lying unconscious on the ground. Overcome with joy at the beginnings of success, Ammon collapses, and the chief actor in the story becomes Abish, "one of the Lamanitish women" (Alma 19:16), whose intervention draws the crowd that provides Lamoni and his wife with their first listeners. Abish is prepared for this task because she is already "converted to the Lord, " according to the text, "on account of a remarkable vision of her father" (Alma 19:16-17).
14 A parent-child relationship (in this case, a father-daughter relationship) in a Lamanite family thus features the turning point of Alma 17-29. Strikingly parallel to this is the turning point in the Nephite-Lamanite wars recounted in Alma 45-63. This occurs when the stripling warriors, discussed just above, volunteer to join the struggling Nephite armies. Significantly, their conviction-which leads to miraculous deliverance-they attribute to the instruction of their mothers: "We do not doubt; our mothers knew" (Alma 56:48). Here again the turning point in both Lamanite and Nephite fortunes occurs because of parent-child relationships (in this case, mother-son relationships) in Lamanite families. 15 Further underscoring the congruence between these two turning points, each is recounted in connection with a Nephite man announcing his astonishment at Lamanite faith. Ammon 15. The parent-child relationships functioning among the Lamanites as displayed in the book of Alma hark back to the words of Jacob at the outset of the Book of Mormon's larger history. According to him, Lamanite "husbands love their wives, " just as Lamanite "wives love their husbands"; particularly important is the fact that Lamanite parents "love their children" (Jacob 3:7). Jacob's sermon suggests that there is something deeply right about Lamanite family culture that has gone rather wrong with the Nephites, as well as that there is something right about Lamanite gender roles more generally. The book of Alma seems bent on confirming these claims, underscored not only by the fact that Lamanite parents love and teach their children, but also by the fact that fathers are involved with daughters and mothers with sons, just as (presumably) fathers are involved with sons and mothers with daughters. See, again, Spencer and Berkey, " 'Great Cause to Mourn. ' " says to Lamoni's wife that "there has not been such great faith" as hers "among all the people of the Nephites" (Alma 19:10); Helaman similarly writes in a letter that "never had [he] seen so great courage" as that demonstrated by the stripling warriors, "nay, not amongst all the Nephites" (Alma 56:45). These literary ties make perfectly clear the intentional parallel between the two turning points in the two narratives.
The 16. This analysis might suggest a rather different answer than the standard one to the question of why the book of Alma concludes with such a lengthy account of war. The most common response to this question works from an essentially allegorical perspective, noting that the people of God are always engaged in a kind of spiritual warfare and that readers stand to learn much from the war chapters about how to defend the It seems best, then, to say that the book of Alma is divided into two larger halves, Alma 1-29 and Alma 30-63, intentionally set forth as parallels. Further, it seems that each half is in turn divisible into quarters, with Alma 1-16 in parallel to Alma 30-44 and Alma 17-29 in parallel to Alma 45-63. The parallel between the first and third quarters of the book seems to provide (in Grant Hardy's words) "evidence of God's engagement with humankind, " in light of the idea that "certain types of events tend to recur regularly because God is constant. " 17 That is, the repetition of historical patterns from Alma 1-16 (Nehor's corrupting influence, the Amlicite rebellion and consequent war, Alma's need to preach to three rather distinct audiences in three different cities) in Alma 30-44 (Korihor's corrupting influence, the Zoramite rebellion and consequent war, Alma's need to preach to three rather distinct sons with three different needs) indeed suggests general patterns of divine-human relations. However, the second and fourth quarters of the book serve a rather different purpose. The point of these parallel sections seems to be to contrast opposing approaches to similar situations (Ammon versus Amalickiah, Aaron versus Ammoron). 18 In the end, the book of Alma divides naturally into four quarters: (1) Alma 1-16, (2) Alma 17-29, (3) Alma 30-44, and (4) Alma 45-63. The first and third are parallel (and, interestingly, together provide a relatively seamless story: that of Alma's life from the time of his appointment as chief judge to the time of his disappearance). Similarly, the second and fourth quarters are parallel, though the nature of these parallels is fundamentally different. By way of conclusion, then, perhaps it is best simply to provide the whole of the larger structure of the book of Alma in one final table. 
